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ABSTRACT

Caste has formed an integral part of the South Asian identity, sometimes
even superseding religious affiliations and ideologies. The pervasive and
ubiquitous nature of caste and its persistence has stimulated theoretical
debates and speculations about its origin and its role in Indian society.
This paper reflects on some of theories, historical and anthropological
about the origins of caste and its role as an organizing principle of society
in this region. It tries to highlight some of the key aspects of caste, the
nature of Varna and Jati and the contribution of these to building up of
community and social life.
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I ntroduction

Theinstitution of caste has remained an enigmatic aspect of Indian
society asmany decadesof socia reform and |egidation have not succeeded
ineroding therolethat caste playsinthelndian society. Astheexampleof the
Chrigtiansand Mudimsin Indiaindicate, evenreligiousconversion hasnot
succeeded in eroding caste val uesbut onthe contrary have madethemintegral
aspectsof those religionswhich have no placefor themin their doctrines.
Evenpalitica ideologieslikethat of communism havenot been abletoridthe
inbuilt caste prejudicesfrom the minds of peopleasillustrated beautifully by
Arundhati Roy in her book, God of Small Things. Inthis paper we examine
sometheoriesof theorigin of castein Indiaand itsamalgamation withthe
Indianidentity. A point of view can bethusput forward that castevalueshave
beeningrained into the very fabric of society in SouthAsiafromthevery
inception and some specific historical accidentshavegoneinto theformation
of aunique system of codification of identity that setsthisregion apart from
theworld. Thisisnot to say that caste as a system of discrimination and
inequality doesnot find parallelswith other similar systems, most notably,
race (Channa, 2005, 2013) but interms of ascription of personhood and a
total system of bestowing identity and reproduction of social categories, it
combinesaset of propositionsthat areitsvery own. Thusdifferencesare
rooted in philosophical specul ationsabout the nature of embodiment, about
the phenomenol ogica and the numinousand not merely in conceptsof power
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and hierarchy. Theworld of the sacred isnot monopolized but distributed
among thevarious segmentsirrespectiveof their hierarchy including thevery
lowest and despicable; likefor examplethe Domsof the cremation ground.

Historical evidences and speculations

Smith (1994.3) attributesthe basisof having thefour fold typology of
Varna, whichisthe core of the caste system, as stemming from aneed for
classficationthat isinherentinal humanthought, “it isthevery condition of
possibility. To know about somethingisto know how to categorizeit.” Itis
often specul ated thet thisform of classfication exisedinthepre-Vedic societies
evenbeforethey cameto India. A fourfold classificationisaso not uniqueto
India, inTibet dsoit exigsasdescribed by Nimri (1978:52) as. nag-pa(priest),
ger-pa (noble), mi-ser (commoner) and ya-wa (outcaste) and “As
endogamous units combined into asystem, these seem to approximatethe
Hindu Varnamodel of society withitsfundamentd divisonintofour ranks’
(ibid). However whilethefour fold systemiscommonto both, the el aborate
conceptsof purity and pollution asfound inthe Hindu system are absent and
so arethejatis, thereal operational unitsof the caste system. In genera,
eveninthefeudd order, apriestly class, aruling class, acategory of commoners
and oneof sarfswasnot uncommoninmany partsof theworld. Theuniqueness
of casteliesinthe complex set of relationshipsand norms (of purity and
pollution) and different manner of constructing personhood.

In the Hindu cosmology attributed to the Vedas, theword Varnais
synonymouswith the concept of ‘ colour’ and also ‘ quality’ ; and recognizes
threekindsof qualitiesto be co-existentinthisworld, namely satvic, rajasic
and tamasi ¢; associated with the colourswhite, red/yellow and black. These
asorefer todifferent qualitiesin human and other beings; satvic referring to
thesuddha (pure), spiritua and intellectua properties, rajasictovaor, srength
and warring and tamasi c to the material, sensual and worldly things. The
Purusamyth of the Rgveda, describesthe sacrifice of the primal being Purusa
(R.V.10, 90; c.f. Bodewitz, 1992: 51) and hisdissolution into thefour mgjor
kindsof beings, Brahmins, K satriyas, Vaisyasand Shudra; from hishead,
arms, thighsand feet respectively. However aspointed out by Ghurye (1969),
theterm Varnawas not used in the Rgvedato refer to these categories, this
classification comeslater inthe Satpatha Brahmana, where according tothe
sage Patanjali (in 150 B.C) “the Brahminwasfair skinned withtawny hair
and the skin colour of thenon-Brahnminwasblack” (ibid,173) . Thusonthe
basisof evidencethat existsfrom the Rg Veda, actual colour to designate
Varna, wasnever impliedtill maybe quitealate period.
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Aneminent scholar of the caste system, Hocart (1950: 27), addsthat
thisfour- fold divis on wasincorporated evenin the planning of thecitiesand
that Varnawas not about colour but symbolic of the four cardinal points.
“Thefour groupsare placed at different points of the compass, within the
sguareor circular city- royd to the east, mercantileto the south, servileto the
west, priestly to the north. Hereticsand outcastes|ive outside the city near
thecremation ground”. These placementsindicatetheritua superiority of the
priestsasthe North direction hasbeen the superior directioninancient India
and the superior position of the Brahmanawho carried out the Vedic sacrifices
seemsto have begun the process of hierachization in ancient times. Inthe
present day too, theinthelay out of thecastevillagesasmilar planisfollowed
where the upper castes are placed towards the superior direction, either
‘north’ or up, and the outcastes are pl aced outsi de the main boundaries of
the village. For example in a village that | visited near Hrishikesh in
Uttarakhand, | found that the Brahminswere on the higher slopes of the
inclined village (being ahilly area) and the middlelevel casteswhowerethe
primary cultivatorsand land ownersnear the centre of thevillageand also
favourably placed with respect to the sources of water. The untouchables
wereoutsidethevillageacrossaroad that separated their habitation from the
mainvillage. Intheolder orthogenetic citieslike Old Delhi, L ucknow and
Benaras, similar divisions were made within the city itself with areas
demarcated for different castes.

However Hocart was a so of the opinion that the Varnasystemwasa
flexible system based on actua capabilitiesof personsrather thantheir birth,
at leastinitsinitial phase of inception. Itisinteresting to quote Hocart who
saysthat the Puranastell that, some sons of Manu became K shatriyasand
some Shudras (likelshvaku), “ You will not persuade peoplethat three castes
are descended from three brothers, unlessit iscons dered within the bounds
of possibility” (ibid, 52). “ Thetermjati, whichwehaveunfortunately rendered
‘cadtée, isvery dadtic, aswesaw, and may mean any sort of common descent”.
(ibid, 59).

Thetheory of thefour fold Varnadivisionshas also beenincorporated
intotheracid theory of casteto say that thehigher categoriesof the Brahmanas
and K satriyas came from aconquering whiterace, called Aryan, who a so
composed the verses of the Vedas, and thelower casteswerean indigenous
and defeated (therefore subordinated) dark race. Many peopleincluding
theearly British administrators supported such atheory and administrators
cumanthropologist like Ridey (1908) substantiated it through anthropol ogical
measurements. Trautmann (2004/1997), among others, completely
demolished the Aryan theory to show conclusively that “the Vedic evidence
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that hasbeen brought forward hasbeen subjected to acons stent overreading
infavor of racialized interpretations, and that theimage of the* dark-skinned

savageisonly imposed on the Vedi ¢ evidence with aconsiderable amount of
‘text-torturing’, both substantive and * adjectival’ in character.” (ibid, 208).
Theoriginator of thisterm, Max Muller dso distanced himsdf fromtheracia

connotation, saying that Aryan wasonly alinguistic category of apeople
speaking certain kinds of Indo-European languages having nothing to with
any biological characters.

Even moreincisiveare Ambedkar’s (1946) reflectionsonthe early
originsof theVarnaandjati dassifications. Likemany othershewascompletely
opposed to thetheory of asuperior and whiteAryan race, caling it afiction
tolegdizethehierarchy of the caste system. Hed so believed inthefluidity of
thesystem from ancient times, quoting “ Rig Vedax.49.3 (saysIndra) ‘| have
deprived the Dasyusof thetitleof Aryas'” (ibid, 72) which indicatesthat
thesewere not mutualy exclusive categories based on race but on statusand
power and war and conquest could move one group, either up or downfrom
one category to another. Heisal so of the opinion that thereweretwo groups
of Aryans- The Rigvedabel onged to one group and theAtharvaVedato the
other, there arelikewise two stories of origin of the Varnas. The Purusha
theory whichissupernatural and the origin of the Varnasfrom the various
sons of Manu (see also Hocart, 1950: 52), which is a natural theory
(Ambedkar, 1946: 76).

Apart fromthetextual misinterpretationstherewasmeateria evidence
to opposethe’ conquest’ theory and thiswasinview of the superiority of the
pre-Aryan civilizationthat existed inthisregion, namely the highly devel oped
Harrapan citiesand therather thin possibility of them having been conquered
by an invading horde of pastoral nomads. For whoever the people who
entered into the Indian subcontinent from the North-West may have been,
they were certainly mounted, being ableto travel long distancesand would
have been pastoralsrather than agriculturdistsasthelatter are not known to
have been prehistoric travelers. Theknown civilizations of theworld at this
timewered| settled onriver valeysand whilelong distance trade flourished,
they have not been travelling to colonize distant lands, a characteristic
predominantly of pastoral nomadsonly. Thereiscertainly historical evidence
of the Harappan civilization having disappeared but the exact cause hasnot
beenfully agreed upon athough the conquest theory haslargely been replaced
by an ecological one (flood or famine) like that of the Mesopotamian
cvilization.

At the sametimethereisalso enough evidence of migrationintothe
I ndian subcontinent of peoplefrom the North West sidetoindicatethat some
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mixing of populationsmust havetaken place. Miller and Miller (1970: 272)
confirmthat there are archaeol ogical and skeletal evidences of mixing of
culturesand people; “two different tool traditionswerediscovered, the Euro-
Africantool typesof ‘ paeolithic’ varietiesandtool typesgenerdly considered
to be South-East Asaninorigin... Skeletal remains suggest aconsiderably
mixed population at aperiod between 3,000 and 1,500 B.C.” Wolpert also
pointsto amigration around 2000 B.C when “the origina Indo—European
speaking semi-nomadic barbarians, who most probably livedintheregion
between the Caspian and Black seas, weredriven fromtheir land by some
natural disaster” (1997:22).

However, the proponents of the Vedas (whosoever they were), for all
therichnessof their verseshad no script and no cities of settlements. Infact
Wolpert (ibid, 25) hasalso raised doubt about the Aryan conquest theory
saying that in comparison to the fortified and well developed cities of
MohenjaDaro and Harrapa, theAryans did not have the technological* or
military capability of storming thecities. Doubtsarea so cast ontheveracity
of thisterm whereAryan seemsto have been alinguist rather than aracial
category. AsWolpert (ibid) putsit, Aryawasaperson of high rank andthe
common category of theAryanswasreferred to asVis, and was probably
theancestor of thelater Vaisyas. In other wordsAryan isnot someonewith
distinct racial characters but anyone who is culturally and politically
superior. Thisisareflection similar to that of Ambedkar who aso thinksthat
thesedivisonswerepoalitica andflexible. Trautmanntoo says, “...darkness
of skinwasnot asalient marker of Dasyu/dasaidentity to the hymn writer
(of theRig Veda), for whom the most important attributes of their enemies
had rather to do with language and religion” (1997:208) (seea so Ketkar,
1909: 79)2. But still some eminent scholarslike Habib (2007/1995) are of
theopinionthat sincethe Harappan civilization wasnot smply itscitiesbut
also alarge peasantry (required to support thecities), theflood or disaster
theory isnot tenableasit isnot possiblethat theentireagricultural communities
weresubmerged. Therefore heisstill supportiveof theinvasion and conquest
theory by some outside people who too were not completely without
dratification and somedegreeof accomplishments. “ Thesuccessof theAryans
isascribed to the possession of the horse, and, still more, the horse drawn
chariot. Since, compared with all the previous armour and weaponry, the
chariot wasimmensdly expensvemachine, itspossessonimplied apre-existing
arigtocracy; itisthereforedifficult toenvison anearly egditarian stagewithin
Rigvedic society, ashas sometime been suggested” (Habib, 2007/1995: 114).
In other words Habib isal so suggesting that the invaders camewith their
ownsystemof hierarchical classificationwhichisasoaplausibletheory and
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someare of the opinion that thefour fold division may have occurred asa
grafting of two systems, oneindigenousand theother incoming. Thusreferring
to thetwo distinct kinds of groupings of Varnaand jati, Thapar (2002: 63)
specul ates that they could also have been two distinct systems and the
integration of thetwo could have been ahistorical process.

Infact the Rg Vedic sourcesrefer moreto afluid society where power
strugglesweretaking placethan asystem of rigid classfications. Itismore of
asociety inthemaking than onewith everything aready in place. Whilesome
scholars have supported atheory of amalgamation of thefertility cultsand
matricentric ritual s(asevidenced from thefinding of mother goddessfigurines)
of Harrappan civilization with the patrilineal and male centric gods of the
incoming pastora people, to createthehybridjati systems; Jaiswa (1998:160)
citesbasic dissent of the Sivaand Sakti worshippersto the caste system®to
support her contention that the hierarchy of the Varnacould not be an outcome
of synthesisbutismorelikely aresult of internal evolution of the Rg Vedic
society.

Mogt historianssuch asAltekar (1958), R.S Sharma(1977) and Jaiswal
(1998) are of the considered opinion that while the pastoral people who
authored the Vedaswereranked, they did not haveafull-fledged classsystem
that later supported there atively morerigid andingtitutionalized organization
today recognized as caste society. According to Jaiswal, such asociety may
have emerged only when the class of rulers appeared along with the
supportivepriestly classand R.S.Sharmaputsthe datesasthe sysem emerging
around AD fifth and reaching its climax in the twelfth century. Altekar
(1958:226) writesthat “ The Satapatha Brahmana (X .4.1.10) describeshow
some of the sons of Shyaparoa Sayakayana became Brahmanas, Some
Ksatriyas and some Vaisyas. Some of the authors of Vedic hymns were
Ksatriyas” Similarly Visvamitrawhowasborn aK satriyabecameaBrahmin
and asage. He(ibid) also mentionsthat Rg Vedic society did not encourage
heredity, and athough classeswere present, the caste systemisunlikely to
have materialized. AsPandian pointsout ‘inthe epic Mahabharata, Krishna
states. “Chaturvarniyammayasrataguna karma vibaghasa (The four
agpectsof humanity aremanifestedintermsof quaity and action)’ (1995:109);
thisaccording to Pandian would meanthat thelossor gain of aquality would
bring about achangein one’sVarna.

Ascited by scholars such as Dandekar (1992), the Rig Veda® mostly
concentratesupon the power struggle between thetwo highest groups, namely
the Brahminsand the K satriyas, more so asmost of the verseswere composed
by the Brahminswho a so had control over themagica worldsof themantras.
Dandekar (ibid) isof the opinion that the Rg Vedic mythol ogieswere not
satic but were responding to the historical transformationsthe society of the
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composerswereundergoing. Thevariousgodswere gaining importanceand
a so changing their charactersasthe society moved and transformed; which
included thefusion of two godsinto oneto prevent break up of communities
following these separate gods, example Mitravarunau and what Dandekar
considerseven moresignificant, the emergence of Indravarunau; fusion of
Indrathewar lord with Varunathe god that imposed order. Asthe proto
Aryasmoved from Balk towardstheland of the sevenrivers, they had to
adapt toawar likelife situation confronting many obstaclesand the cosmic
cult of Asuravarunawasreplaced by that of Indra, thewarrior who became
the supreme god in this period of migration and resettlement. “ The socio-
religiousrepercuss onsof the newly evident domineering stance of thecult of
militarism against priest craft- of ksatra against brahman- are seento have
been reflected in several Vedic passages’ (ibid, 69-70). Intheir struggle
for power with the dominant K satriyas, the composers of the Vedic verses
had toinsist that, “in order to prove efficacious, the military prowess (as
symbolised by Indra) had to be supplemented by the magically potent
mantra.” (ibid). Thus Brhaspati, thelord of Brahmins, emergesasanew
god, aBrahmin, heisthe creator of all mantras without whose help no
action of the king can be successful. At the sametimeastring of stringent
laws appear to protect the Brahmin and hiswife.

Thusitisto be clearly understood that there was dynamism and
power struggle between the various categories, especially those at thetop,
during the early phase of evolution of theVedic civilization. The adaptive
natureof theclassficatory sysemtothehigtorica and environmenta conditions
(asfor examplewhen the pastoral nomads adapted to asedentary lifestyle
and agriculture and the state made its appearance) makesit clear that at |east
intheearly phases of itsdevel opment, Varnahierarchy wasnot rigid but a
dynamic variablewith negotiable power equations.

There havebeen severd waysinwhichtheorigin of thehierarchy in
early Indian society hasbeen conceptualized; oneasal ready discussed was
theracial theory. Thapar (1992: 30) also outlines several other theoriesin
addition to the conquest and palitical formation theory; the professional or
occupational group formation asgiven by Max Muller and one based on
religioussectarianismgiven by Alfred Lydl, according towhichreligioussects
could also have evolved into castes. Shea so refersto Senart’sview that the
lawsof commensality point towardsthe exclusion of the‘ outsiders sothat
caste could have originated from an extension of the concept of family and
internal equality (Ibid). All thesetheorieswere not just directed towards
explaining thefour fold hierarchy but also the formation of numerousjatis
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with their different cultures and even ritual s and which werein addition
endogamous.

Char acter sand attributesof Varna/Jati

Atthelevel of day today lifethe caste systemisnot just aphilosophy
in abstraction but comprisescodesof action that most importantly isintegrated
with thekinship organization of Indian society and d so dictatesmoremundane
activitieslike occupation and class. The Varnadivisionsmake aseparation
between those who are recognized as Twice—Born, among whom themen
aregiven asacred thread to indicate that they areof high Varnagtatuseligible
to be served by the Brahmin and thosewho are not so privileged. Usualy it
Isthethree upper Varna, to the exclusion of the Sudrathusrecognized as
‘casteHindus’ (aterm much usedin contemporary socid studies). Theones
who are deprived of the sacred thread, the Sudraand the untouchabl es cannot
be servedritualy by the Brahmin and haveto performtheir lifecyclerituas
such asmarriage and death ritual swithout accessto sacred Hindu mantras.

Attheoperaiond level theVarnadissolveinto numerous’jatis ; actua
groupsof identity that dividesal Hindusintoterritoria andlargdy intermarrying
groups, that arelocally ranked and to which the Varna categories only
provideageneraized schemaof classfication. Thuswhenwearetaking of
rank, thereisabroad four fold division of Varnaand then theseinnumerable
local *jatis whoseranksareusually only broadly categorized, leaving plenty
of scope for movement and contestation; the dynamics of which have
stimulated numerous ethnographi c and anthropol ogical studiesof specific
historically situated instances. Theterm Jati, that isetymologically quite
different fromVarnaisapolysemicword that may mean many things. When
onetaksof manusya (human) jati oneisreferringto aspecies, smilarly al
birdsanimals etc arejatis, then when oneistaking about being anari or
purusajati, then oneisreferring to gender, female or male, then also one
may belong tothejati of thewhite peopleor thejati of someoneof adifferent
socid grouping and soon. Itisthusaway of identifyingastowhoissimilar to
one'ssalf and whoisdifferent but it has positivereferentsin termsof the
specific and known charactersof different jatis, human or non-human. Jati
can aso beused as synonymouswith Varnasothat itis perfectly feasibleto
say oneisof theBrahman jati or Sudrajati.

Thuswhilein philosophical termsthe VVarnacategorization providesa
kind of timelessideology; theinterrelationship of ‘jatis’ providesaground
level situation that isembedded in political, historical and economicfactors
and hasbeen oneof themost debated and studied dimension of Indian society.
AsPandian pointsout (1995: 68) “We must keep in mind thefact that the
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religious principles of endogamy, rank, heredity, and occupation which are
identified asthe distinguishing characteristics of the caste system do not
constitute a coherent model for the users of the system. People use the
principlessdectively andinmultiplecombinations. Ranking of groupsisaways
inrelation to other groups, and groups move up and downintermsof their
economicand political power whichisrepresentedinreigiousor ritud terms’.
Perhapsit isthispotentiality for interpretation and reinterpretation and its
flexibility rather thanitsrigidity that has contributed to the persi stence of the
castesystem.

Theoccupational diversity of thevarious'jatis’ and their localized
character indicatesasbelieved by Iravati Karve and also pre-historianslike
D.D. Kosambi that local artisan groupsand peopleof diverseethnicorigins
and customs became gradually incorporated into this system asthe kings
expanded their kingdoms and brought every one under their commonrule.
Thapar (2002:63-4) specul atesthat thejatismay havebeentheorigind clans
that became castelater. Thesmilaritiesbetween clan andjati areintermsof
membership by birth and conferring of statusthrough ascriptive membership,
the separation of identitiesand regul ation of marriagesasmembersof agroup,
rather than as individuals. The difference lies in that the occupational
specidization of jatisisnot foundin clans.Itislikely that some clanstook to
occupational specialization asthe economy evolved to encompassawider
range of occupations. However all these remain speculativetheoriesonly.
TheManusmriti attributesthe proliferation of Varnaintojati through mixed
unions providing another point of view (Tambiah, 1973a).

Conclusion

What isimportant to note even at the outset is that Varnaand jati
compriseoneof themost basic and integral aspect of identity and personhood
in SouthAsiaeven asof today. What contributesto thereslience of thecaste
system?Why isit till anintegral part of theidentity of most Indians (even
non-Hindus)? Theanswer probably liesinthat it isfirstly integrally tied up
with some of our most basi ¢ perspectiveson cosmology and secondly itisa
multifaceted system that touches upon some of themost vitd aspectsof life,
likefamily, marriage, occupation and accessto socia resources. Rao (2003:5)
writesquitesignificantly “ Caste can be understood asaform of embodiment,
I.e. asthe meansthrough which the body asaform of ‘barelife’ or mere
biologica surfaceisrendered expressive and meaningful”; to the extent that
most | ndians cannot even imagine thinking about being aperson without a
‘jati’ . In present timeswhen many aspectsof jati havelost their sgnificance,
theseidentitiesstill remain meaningful. Even associetiesare getting moreand
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moreclassbased, ajati servestoidentify the coreof being of aperson; more
inanswer to thequestion, “Whoam1?’ Just likegender isoneform of such
essentialized identity, soisone'sjati or ‘jaat’ from the point of view of most
born on thesoil of the subcontinent.

Thusthe historical analysispointsto the caste system asoriginating
and evolving asthe society evolved in Indiaunder the specific conditions of
migration and conquests. Somewhere down thelineit enabled the various
groupsto create anidentity for themselvesboth aspositiveidentitiesand as
relational onesto enablethem to negotiate with each other. Certainly there
wasa 0 an established hierarchy and asaresult of which somegroupssuffered
indignities and marginalization. But even for these groups the sense of
bel ongingness and i dentity that enabled them to form support networksand
also adegree of subsistence security was an incentive not to discard the
casteidentities. My work on the washermen (Dhobis) showsthekey role
played by the' biradari’; the endogamousgroup, asub-division of thelarger
category, Dhobi; that islocal and closdly tied to each other by tiesof kinship
and marriage. Thus even those at the lower rungs of the caste hierarchy
rarely wishto disowntheir caste name. Thusas Srinivashasa so shown, the
mobility that iswished for in the caste system, isthat of the group and not
only of theindividual. Processessuch as Sanskritization and Hinduization
etc, pertainto theentire Jati. Thisismore so when the peopleare marginal,
and need the support of their jati members. As shown in Channa (1985),
there are many waysin which the community based on Jati supportsits
members. Thusthe casteidentity isanimportant resourcein many situations
and onethat may not be given up easily. Infact even under theinfluence of
modernizationitisonly afew personsusually onesthat have security and
privilege, that tend to disown their casteidentities; whilefor amajority it
remainsaway to find their way around the socia milieu.

NOTES

1 TheAryans, “ baked no bricks, built no elaborate baths or sewer systems,
created no magnificent statues, or even modest figurines, they had no seals
or writing, no faience art, no splendid homes’ (Wolpert 1997: 25)

2 “For centuries, till the arrival of the European scholars on Indian soil, the
people of Indianever meant by theterm ‘Arya', that race of invaders who
reduced the native of the soil to servitude” ( Ketkar 1909:79)

% The myth of Siva, not being an invitee to the Yagna performed by King
Daksha, his father-in-law; is one such instance. Also in Bengal and other
placeswherever thereis organized worship of the Mother —Goddess, caste
of the devoteesisgeneraly disregarded. InBengal, in order accommodate
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people of all jati description the worship of the Goddess Durgaisannually
carried out in the ‘outside’ of the house, in a place common to the entire
village. It is referred to as Baroyaripuja (Community worship).

4 According to Ghurye (1979), the compilation of the Rig Veda took place
around 980 B.C and the hymns were composed between latter half of the
fourteenth and thefirst half of thethirteenth century B.C. Ghurye, likeR.P.
Chanda and Ambedkar supports the two Aryan theory, that is the Aryans
having come in two waves.

5 Thisview of the Rig Vedic verses reflecting the power tussle of a society
that was still moving has been supported by the research of other scholars
like Kuiper (1960), Heesterman(1957) and Sparrel boom(1985)
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